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Conclusion 

There are both a scientific explanation 
and a religious value for the miracles of 
Jesus, and the latter is illustrated in the 
attitude he took toward them. A full 
and comprehensive understanding and 
explanation must await a wider and 
more detailed investigation of the phe- 
nomena of what is yet obscure. We 
have now many parallels to the phe- 
nomena of some of Jesus' works and 



the future doubtless has still further 
explanations. The tendency in modern 
definition of miracle is to make it har- 
monize with the operation of more or 
less obscure laws. But if ever miracle 
be adjusted to philosophical thought 
we shall still need faith, for mystery 
is involved in the very idea of religion, 
and hence the value of the attitude of 
the miracle-worker himself toward his 
miracles. 
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Preaching is the act or practice of 
delivering public discourses or addresses 
on moral and religious subjects, the 
delivery of sermons. 

Evangelism is the telling of the 
"good news" or the promulgation of the 
gospel. 

By definition, preaching may include 
evangelism; it does include much more. 
Why are these two words linked together 
in a subject for discussion ? Do we not 
know that the promulgation of the 
gospel is a religious enterprise ? Do we 
not know that one of the greatest of the 
moral and religious subjects man has 
been discussing for nineteen hundred 
years is evangelism? We may find 
argument for linking preaching and 
evangelism in the Scriptures; in the 
life and example of each of three New 
Testament workers, Christ, Paul, and 
1 Rom. 10:13-15. • Acts 13:38. 



Peter; in the charter of the church. Let 
us take up these three sources seriatim. 

In the Scriptures. — After making a 
fundamental statement Paul raised a 
series of pertinent, consecutive questions. 
"Whosoever shall call upon the name of 
the Lord shall be saved. How then shall 
they call upon him in whom they have 
not believed? And how shall they 
believe in him of whom they have not 
heard ? And how shall they hear with- 
out a preacher? And how shall they 
preach except they be sent?" 1 And 
the author of the Acts says, "Through 
this man is preached the forgiveness of 
sins," 2 and "They believed Philip preach- 
ing good tidings concerning the kingdom 
of God and the name of Jesus." 3 

Peter and John "preached the gospel 
to many villages of the Samaritans." 4 
Philip preached Christ and his gospel 
3 Acts 8:12. 4 Acts 8: 25. 
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"in all the cities till he came to 
Caesarea." 1 Christ said, "The poor 
have the good tidings preached to 
them," 2 and again, " Go thou and preach 
the Kingdom of God." 3 Jesus said, 
"As ye go, preach, saying the Kingdom 
of Heaven is at hand," 4 and the twelve 
"went out and preached that men should 
repent." 5 Luke writes, "The Law and 
the Prophets were until John; from that 
time the Gospel of the Kingdom of God 
is preached." 6 Paul said, "The gospel 
which was preached in all creation under 
Heaven." 7 

Thus we have ample scripture, and 
in it abundant testimony to the fact 
that the gospel was preached, that 
preaching and the promulgation of the 
good news were more or less synonymous 
in the days of the early church. I am 
not an old man, but I would like to hear 
some of the good old sermons in which 
the gospel was preached, in which men 
were told the story of the life, sacrifice, 
and gift of the Christ and were asked to 
repent and follow him. 

Three shining Scripture examples. — 
Then if we need further Scripture we 
have the examples of Christ, Paul, and 
Peter, and many more. The main, and 
so far as the record goes, the only theme 
of John the Baptist, was, "Repent ye, 
for the Kingdom of Heaven is at hand." 8 
Later John adds "Behold the Lamb of 
God." And Jesus began with exactly 
the same theme, "Repent ye, for the 
Kingdom of Heaven is at hand." 9 In 
the same chapter it is recorded that 
"Jesus went about in all Galilee preach- 
ing the gospel of the kingdom." 10 In his 
1 Acts 8:40. " Matt. 10: 7. ■ 

'Matt. 11:5. sMark6:i2. ' 

3 Luke 9: 2. 6 Luke 16:16. ! 



Sermon on the Mount, so full of exposi- 
tion and of contrasts between the old 
and the new, the gospel and its methods 
and truth stand out in every para- 
graph. Some of his preaching appar- 
ently was not strongly evangelistic; some 
was doctrinal, some prophetic, but the 
recorded preaching seems to be much 
more than half keenly evangelistic. 

This man went up and down through 
the land giving parables to illustrate the 
nature of the Kingdom, the nature of 
the Word, workings of the Spirit, the 
response of men to the invitation, and 
the spirit of prayer, and he everywhere 
taught men and women the life he desired 
them to live. His heart was warm and 
sympathetic, full of love for those who 
were in sin, and he continually called to 
the finer part of man to come and enter 
his service, taste his joys and sorrows, 
espouse his cause, take up his work, in 
the words of our fathers, "be converted" 
from their old ways and into his new 
ways of living. The spirit of evangelism 
was all through his preaching, it per- 
meated his teaching and dominated his 
life. A large part of his acceptance 
came because of the power of his good 
news preached. 

And of Paul it is said, "He reasoned 
with them from the Scriptures, opening 
and alleging that it behooved the Christ 
to suffer and to rise again from the dead; 
and that this Jesus whom, said he, I 
proclaim unto you, is the Christ." 11 He 
said himself, "We preach Christ cruci- 
fied, .... Christ the power of God";" 
and he adds, "For I determined to know 
nothing among you save Jesus Christ 

Col. 1 : 23. M Matt. 4: 23. 

Matt. 3:2. "Acts 17:2, 3. 

Matt. 4: 17. "I Cor. 1 : 23, 24. 
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and him crucified"; 1 and further, "Woe 
is me if I preach not the gospel"; 2 and 
again, " For we preach not ourselves, but 
Christ Jesus as Lord." 3 

In Galatians he says, "God . . . . 
who called me through his grace, to 
reveal his Son unto me, that I might 
preach him among the Gentiles"; 4 
and in Philippians, "Christ is preached 
and I therein do rejoice," then adds, 
"For to me to live is Christ and to die is 
gain." 5 Even his enemies recognized 
his message and said of him, "He 
preached Christ and the resurrection." 6 
And Barnabas bore this testimony in the 
council at Jerusalem, "How at Damas- 
cus he had preached boldly in the name 
of Jesus." 7 And when Paul directed 
others in the same profession he wrote 
to Timothy, "Preach the Word," 8 and 
then lest the pupil should misunderstand 
and preach something else too much, he 
adds, "Do the work of an evangelist, 
fill up thy ministry." 9 

Where did Paul ever speak after his 
conversion that he did not find a place 
somewhere in the address to promulgate 
his gospel ? Even when on trial for his 
life every time he opens his mouth it is 
the same story, how Christ lived, died, 
rose again, ascended on high, called him, 
Paul, to preach the gospel, and commis- 
sioned him in particular to reach the 
Gentiles. On the castle steps, before the 
Sanhedrin, before Felix, Festus, and 
Agrippa; and when he gets to Rome, has a 
soldier chained to him and has to change 
soldiers daily, he preaches the same 
gospel and still with marvelous success, 
so that, according to tradition at least, 
1 1 Cor. 2:2. < Gal. 1 : 15, 16. » 

2 1 Cor. 9: 16. « Phil. 1 : 18, 21. 8 

' II Cor. 4:5. 6 Acts 17: 18. » 



many a soldier was converted as a result 
of his being linked up with the gospel 
preacher. Paul seems to have had con- 
victions as to what sort of preaching was 
most effective and never lacked the 
courage to stand by those convictions. 

Our beloved and most human Peter, 
on that memorable Pentecostal day, 
stood up with the eleven and said, "Ye 
men of Israel, hear these words, Jesus of 
Nazareth .... ye ... . did crucify 
and slay, whom God raised up ... . 
whereof we all are witnesses, being 
therefore by the right hand of God 
exalted, and having received of the 
Father the promise of the Holy Spirit, 
he hath poured forth this which ye see 

and hear And they said unto 

Peter and the rest of the apostles, Breth- 
ren, what shall we do? And Peter 
said unto them, Repent ye and be 
baptized, every one of you in the name 
of Jesus Christ, unto the remission of 

your sins And there were added 

unto them in that day about three 
thousand souls." 10 

On the next occasion he preached in 
Solomon's porch, telling the same story 
full of its good news, Christ's life, 
sacrifice, death, resurrection. "Repent 
and turn again that your sins may be 
blotted out." "And many of them that 
heard the word believed and the number 
of the men came to be about five thou- 
sand."" Do you suppose the simple 
gospel story earnestly and honestly told 
by men who lived as if they believed 
it would bring such results today? 
Would you like to have it tried in every 
church in this our land ? 



Acts 9:27. 
II Tim. 4:2. 
II Tim. 4:5. 



10 Acts 2:22-41. 
"Acts 3:11 — 4:4. 
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These three speakers of New Testa- 
ment times, Jesus, Paul, and Peter, are 
only the leaders. Many others preached 
the gospel as their main theme. Paul's 
fellow missionaries, the apostles, the 
evangelists from among the seven dea- 
cons, and "they that were scattered 
abroad, went about preaching the word." 1 
The apostles, we are told, "every day 
in the temple and at home ceased not 
to teach and preach Jesus as the Christ." 2 
It was the daily practice (not on Sunday 
alone) to preach Christ; and not only in 
the temple, the church, but in the homes 
the gospel was preached. 

In the charter of the church. — It is 
perfectly obvious that the mission of the 
church is to evangelize the world by 
teaching, prayer, personal work, and 
preaching. Christ so commissioned us 
when he left. That great charter, 
Matt. 28:19, 20; Mark 16:15; Luke 
24:44-49, is very explicit. The early 
church so interpreted their instructions; 
and any modern church that is counted 
successful is evangelistic, is winning souls 
for the Master. 

The ministers of our churches are 
recognized as the leaders of the people. 
As a class they are the most godly, con- 
secrated men we have. They can and 
no doubt do spend more time in Bible 
study and prayer than any other equally 
numerous group of men. In both 
thought and action they set an example 
for the members of the church. They 
are looked up to as the chief officers and 
are relied upon as the directors of the 
work in the churches. 

Here then are our two premises. 
(1) The mission of the church is evangel- 
ism, a continuous evangelistic program 
•Acts 8:4. "Acts 5:42. 



or campaign. (2) The ministry is the 
leadership of the church and preaching 
its chief public function. The logical 
conclusion to be drawn is reasonably 
plain. Let me state it. The preaching 
should be evangelistic; the ministers 
should preach Christ crucified and raised 
from the dead, Christ the author and 
finisher of our faith, Christ the inter- 
cessor, mediator, and redeemer for 
mankind. 

The minister's work is not all preach- 
ing and preaching is not all evangelism, 
but in the light of the above syllogism, 
the promulgation of the gospel should 
take a large place in the work of the 
minister in a Christian church. The 
conclusion is strongly reinforced both 
by precept and by example from the New 
Testament literature and times. Christ 
our example was among men in many 
capacities as a teacher, as a comforter, 
as a ministering servant to the sick and 
distressed, until he was called the "great 
physician," but above all he was an 
evangelist. 

Let me raise, too, at this point, 
another question. How is the numerical 
strength of the church to be maintained ? 
Where will the church be in one hundred 
years if it be not maintained and aug- 
mented? Must not new souls be born 
into the kingdom to take the places of 
those who have grown up in the service 
and are passing over to their rewards? 
Must not the church make an effort 
that such births take place ? Is not the 
evangelistic method the best way to 
encourage such births? Evangelism 
and its results are as vital to our church 
as the bearing and rearing of children is 
to our race. We speak anxiously of 
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France since her birth-rate has fallen 
below her death-rate. On the same 
grounds we can well despair of many of 
our churches, for were it not for new 
members by letter they would soon die 
out as some families do. The church 



and its ministry must make evangel- 
istic effort, or not only miss its calling 
but also soon completely perish from 
off the earth. For selfish as well as 
altruistic reasons such effort must be 
made. 
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Modern religion is an inheritance. If 
our religion had not been handed down 
to us we would have created instinc- 
tively some form of religion for ourselves, 
but our religion has a well-recognized 
continuity with antiquity. It has its 
roots in the remote past. Christianity 
is founded upon Judaism; Judaism upon 
Yahwehism ; Yahwehism upon the anim- 
ism of the primitive Semites. Histori- 
cally the Arabian religion is the source 
of our present-day ethical monotheism. 
Of course during each transition new 
elements were added and obsolete ele- 
ments eliminated, so that the form of 
the final development differs greatly 
from the original rudimentary concep- 
tions of the desert nomads; but, never- 
theless, there are also the persistent 
strands which reach from the beginning 
to the end, certain universals which 
remain constant throughout the whole 
process of growth and change — else our 
modern religion could not be said to 
belong to this particular family of reli- 
gion, namely, the Semitic animism. 

I propose to challenge the validity 
of one of these ancient survivals, and 



that is the differentiation of matter and 
spirit. This distinction, persisting today 
under the common dualism of the 
material and the spiritual, which is 
synchronous with the whole process of 
development and progress, may be said 
in fact to constitute the initial source of 
our own system, or family, of religion. 
Today we popularly think in terms of 
body and soul, by which we assume the 
mutual exclusiveness of body and spirit, 
and this numerical differentiation domi- 
nates in the length and breadth of 
theology. We plainly think and speak 
as though matter and spirit represented 
two co-ordinate realities, and, conse- 
quently, this dualism remains the basic 
assumption in religious thought. 

Such, in fact, is the animistic heritage 
of Christian monotheism. In the pre- 
Canaanite days of Israel the primitive 
Semites conceived religion under this 
distinction; they separated conscious- 
ness from the body as a distinct ethereal 
entity in itself. The naive-thinking 
Semite, looking upon the world at large 
from the standpoint of his own dual 
conception of the self, perceived the 



